
Jerome Commentary Christmas Eve Vigil C with Texts from Lectionary 

Reading 1 
Is 62:1-5 
 
For Zion’s sake I will not be silent, 
for Jerusalem’s sake I will not be quiet, 
until her vindication shines forth like the dawn 
and her victory like a burning torch.  

Nations shall behold your vindication, 
and all the kings your glory; 
you shall be called by a new name 
pronounced by the mouth of the LORD. 
You shall be a glorious crown in the hand of the LORD, 
a royal diadem held by your God. 
No more shall people call you “Forsaken,” 
or your land “Desolate,” 
but you shall be called “My Delight,” 
and your land “Espoused.” 
For the LORD delights in you 
and makes your land his spouse. 
As a young man marries a virgin, 
your Builder shall marry you; 
and as a bridegroom rejoices in his bride 
so shall your God rejoice in you. 

1-5. So long as God was silent, Zion was desolate; but now that God is about to 
speak, “her vindication” (41:14; 54:14, 17) “shines” with the suddenness of the desert 
“dawn” (60:1). Never did this hope seem closer to fulfillment than on the Feast of 
Tabernacles, when lights were kindled “at the place of the water-drawing” so bright that 
“there was not a courtyard in Jerusalem that was not illumined by the light of the place.” 
These words of the Mishnah were commented on by the rabbis: He who has not 
witnessed the rejoicing at the place of the Water-Drawing has never seen rejoicing in 
his life. “He who has not seen Jerusalem in her splendour, has never seen a desirable 
city in his life” (Mishnah, Sukkah 51a-b). It was at the same Feast of Tabernacles that 
Jesus spoke (Jn 7:37-38; 8:12).3. Muilenburg (op. cit. 718) refers to the ancient practice 
of a god’s wearing a crown patterned after the city walls. Yahweh holds such a crown in 
his hands. Jerusalem is not so much a crown of glory to Yahweh as Yahweh is Zion’s 
glory and protection.4. Names like “Forsaken” (‘ăzûbâ) and “My Delight in her” (ḥepṣî-
bâ) are known in Israelite history (1 Kgs 22:42; 2 Kgs 21:1).5. The Yahweh-as-spouse 
theme is not just repeated here (49:14; 50:1), but sinful, adulterous Israel is restored to 
that joyful age of long ago when she was the virgin spouse of God.6-9. These lines 
voice the demands of apostolic zeal. Watchmen on the walls of Jerusalem are familiar 
prophetic figures (Is 21:11-12; Ez 33), but their role is no longer to sound the alarm at 
the approach of invaders but “to remind the Lord” of his merciful promises. The 



watchmen must be men of prayer and zeal standing between the people and God, fully 
conscious of both.8. mighty arm: Cf. Ex 6:6; Dt 4:34; Is 51:5, 9. The curses for 
disobedience will be removed (Dt 18:15-68) and perpetual peace will be ensured.9. you 
who harvest the grain: They will celebrate a perpetual Feast of Tabernacles (Dt 16:13-
15).10-12. These lines have caught the spirit of Tabernacles and especially the joy of 
the glorious procession “of the first festival day of Tabernacles…. Men of piety and good 
deeds used to dance before them with lighted torches in their hands, and sing songs 
and praises. And Levites without number with…musical instruments…proceeded, 
sounding their trumpets…” (Mishnah, Sukkah 51a). Themes not only of chs. 60-62 but 
also of all Dt-Is echo here: double imperative heralding the way of the Lord; call to all 
nationals; sorrow giving way to salvation; glorious renown of Jerusalem. 
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Responsorial Psalm 
Ps 89:4-5, 16-17, 27, 29 
 
(2a)  For ever I will sing the goodness of the Lord.  
 

I have made a covenant with my chosen one, 
   I have sworn to David my servant: 
Forever will I confirm your posterity 
   and establish your throne for all generations. 
For ever I will sing the goodness of the Lord. 
Blessed the people who know the joyful shout; 
   in the light of your countenance, O LORD, they walk. 
At your name they rejoice all the day, 
   and through your justice they are exalted. 
For ever I will sing the goodness of the Lord. 
He shall say of me, “You are my father, 
   my God, the rock, my savior.” 
Forever I will maintain my kindness toward him, 
   and my covenant with him stands firm. 

For ever I will sing the goodness of the Lord. 

Ps 89. A lament of the community, as it stands (39-52!). But it is a mixed composition; 
the lament is preceded by a hymn in praise of God (2-19) and an oracle concerning the 
Davidic dynasty (20-38). The one who prays seems to be identified with the king (“my 
life,” 48; “anointed,” 52; and cf. 2, 19). But the precise life setting is not easy to 
establish. There is no proof of a cultic “humiliation” of the reigning king, and an historical 
occasion (Josiah?) is perhaps the best supposition.2. the favors of the Lord: These are 
the actions in history by which Yahweh has shown his covenant love (Ps 107:43; Is 
63:7), in particular the dynastic oracle to David (3-5). (On this oracle, cf. McKenzie, op. 
cit., 275-82 and H. van den Bussche in ETL 24 [1948] 354-94.)6. the assembly of the 
holy ones: See the comment on Ps 82 concerning the heavenly court.10-11. For the 
mythological allusions in this version of creation, see the comment on Ps 74:13-14. Like 
Leviathan (Ps 73:14; Is 27:1; and cf. also Is 51:9-10), Rahab is a monster personifying 
the powers of chaos.13. If “north” and “south” are really proper names parallel to Tabor 
and Hermon, we can identify north as Mt. Saphon, the mount or assembly of the 
Canaanite pantheon (Ps 48:3; Is 14:13), but there is no Mt. Yamin (south) that we know 
of.16. the joyful shout: Hebrew teru‘â is conspicuously associated with procession (of 
the Ark, cf. 2 Sm 6:15).19. For the parallelism of “shield” and “king,” see 84:10. It is not 
easy to imagine that 2-19 would have been written by the same author or, at least, by 
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one in the same situation as 39-52.20. In place of the CCD “of a stripling…” read nēzer 
for ‘ēzer: “I have placed the diadem upon the champion”; for the ceremony, see De 
Vaux, AI 103.21-38. An expanded version of 1 Sm 7; they highlight royal prerogatives: 
anointing (21), divine protection (22), victory (23-26), adoptive sonship (27-28), personal 
and dynastic security (23-26). However, 31-38 show that punishment of an unfaithful 
descendant of David is still within the framework of Yahweh’s eternal “covenant” with 
David, which he will not “violate” (35).39-46. The complaint begins here and is 
developed in detail; Yahweh is accused of having “renounced the covenant” with the 
descendant of David.47-52. The motifs characteristic of the lament, and designed to 
move the Lord to take pity on the king, appear: “how long?” shortness of life, the 
“ancient favors,” the “insults.”53. A doxology finishes the Third Book of Pss (cf. 41:14; 
72:18-19). 
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Reading II 
ACTS 13:16-17, 22-25 
 
When Paul reached Antioch in Pisidia and entered the synagogue, 
he stood up, motioned with his hand, and said,  
“Fellow Israelites and you others who are God-fearing, listen. 
The God of this people Israel chose our ancestors  
and exalted the people during their sojourn in the 
land of Egypt. 
With uplifted arm he led them out of it. 
Then he removed Saul and raised up David as king; 
of him he testified, 
‘I have found David, son of Jesse, a man after my own heart; 
he will carry out my every wish.’ 
From this man’s descendants God, according to his promise,  
has brought to Israel a savior, Jesus. 
John heralded his coming by proclaiming a baptism of repentance  
to all the people of Israel;  
and as John was completing his course, he would say,  
‘What do you suppose that I am?  I am not he. 
Behold, one is coming after me; I am not worthy to unfasten the sandals of his feet.’” 

(c) THE FIRST MISSIONARY JOURNEY OF PAUL (13:1-14:28). The first part of Luke’s 
description of the evangelization of the Gentiles concerned the activity of Peter (9:32-
11:18) and the common efforts of Barnabas and Saul at Antioch (11:19-30). Now Luke 
begins his story of a topic that will occupy a major part of Acts, the missionary journeys 
of Paul. The classic number of Paul’s missions is three; but it is a real question whether 
Paul was ever conscious of being on simply three missionary journeys, or even whether 
Luke so intended them. The transition from Mission II to Mission III in 18:22-23 is very 
abrupt, and one can ask whether they were meant to be distinguished. At any rate, for 
the sake of convenience one can continue to speak of Paul’s three journeys. These 
missions are not wholly a Lucan fabrication, for the sequence of Paul’s movements from 
his conversion to his arrival in Rome is confirmed by data in Paul’s own letters, as T. H. 
Campbell (JBL 74 [1955] 80-87) has convincingly shown. (For an attempt to relate this 
sequence and other data in Acts and Paul’s letters to what can be called Paul’s “life” or 
“career,” → Life of Paul, 46:25-42.) Luke’s information about these missions of his hero 
Paul is not complete; indeed, it is often quite skimpy. Whenever there is question of 
deciding between Lucan or Pauline data, the preference must be given to the latter. On 
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this entire question, one should consult P. Vielhauer, Studies in Lk-Acts, 33-50; P. 
Borgen, “Von Paulus zu Lukas,” ST 20 (1966) 140-57. 

The starting point for Mission I is Antioch, as it also is in the later missions (15:35-36; 
18:23); to this town Saul returns in each case, except at the end of Mission III (see 
14:26; 18:22; cf. 21:17). Luke’s account of Mission I gives an idyllic view of Saul’s 
missionary activity, first among the Jews, then among the Gentiles. In its own way it 
sets the scene and develops the problem to be handled at the Jerusalem “Council” 
(15:3-33). 

64      (i) The sending of Barnabas and Saul (13:1-3). Up to this point in Acts Luke has 
depicted the Jerusalem community as the center from which the official evangelization 
moved. He records duly that “Barnabas was sent to Antioch” (11:22). Progress in the 
spread of the Word is now shown in the rise of the Antiochene church to a position of 
importance. It will send out missionaries too, and indeed under the guidance of the 
Spirit. The charismatic leaders, commissioned by the “prophets and teachers” of the 
Antiochene community, are Barnabas and Saul. 

1. at Antioch: In Syria (see comment on 11:19). Even though Antioch is secondary to 
Jerusalem, which is the doctrinal center from which the Word of the Lord goes forth (Is 
2:3), Antioch becomes the historical center for its spread into Gentile territory. prophets: 
Christians who enjoyed gifts of the Spirit (see 11:27; 15:32; 19:6; 21:9-10; cf. I Cor 
12:28-29). teachers: The charisms Paul mentions in 1 Cor 12 were enjoyed by such 
men too; they were men gifted with a knowledge of the Scriptures and capable of 
instructing others in Christian faith (see 11:19-20, 22, 25-26; cf. Eph 4:11). Among the 
five men who belong to these categories are Barnabas and Saul; they all seem to be 
officials of the Antiochene church. The list of them recalls that of the Jerusalem apostles 
(1:13) and of the seven assistants (6:5). Pace A. Wikenhauser (Apostelgeschichte, 
147), they are not all Hellenists; this description would scarcely fit Saul. Symeon called 
Niger: A Lat surname (the Black) has been added to the Semitic name of an otherwise 
unknown Antiochene church official (see comment on 15:14). Lucius of Cyrene: He is 
not necessarily the same as the Lucius of Rom 16:21; but he could be among those 
mentioned in Acts 11:20. There is no evidence that this Lucius is Luke the evangelist 
(pace B. Reicke, The Gospel of Luke (Richmond, Va. 1964] 10-24); see Beginnings 3, 
416. Manaen: Otherwise unknown. His name is a Grecized form of the Hebr name 
Menaḥem (consoler). brought up with: The Gk title syntrophosdenotes an honor given to 
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this boyhood companion and friend of Herod Antipas (see Lk 3:1; → History of Israel, 
75:140). Saul: Though a recent arrival in Antioch, he is regarded as one of the “prophets 
and teachers” of that church. The order of names, Barnabas and Saul, describes the 
precedence of the former over the latter at this point; it will gradually shift, especially in 
Lucan formulations.2. engaged in the liturgy of the Lord: The phrase could also mean 
more generally, “as they were serving the Lord.” Yet is hard to exclude the cultic sense 
of leitourgein (esp. in view of this usage in the LXX: Ex 28:35, 43; 29:30; Nm 18:2). 
fasting: This is not a prelude to revelation (H. Conzelmann, Apostelgeschichte, 73), but 
a simple notice of early Christian cultic conduct (see 13:3; 14:23). set apart: Saul’s great 
missions will continually be portrayed by Luke as Spirit-guided, and this guidance is now 
made explicit (13:4). the work: The carrying of the “name” of Jesus and of the “Word” of 
God to the “people of Israel” and to “the Gentiles and their kings” (9:15; cf. 22:21).3. 
imposed hands on them: In a cultic context the Antiochene church commissions 
Barnabas and Saul for their mission. One might think of this imposition of hands as a 
sort of “ordination,” but the context argues for a missionary mandate and a blessing 
rather than for a sacramental bestowal of powers; the mission differs little from that of 
11:22.3  

The phrase used in 14:26, “commended to the favor of God for the task,” supports 
this interpretation. The mandate stems from a community commissioned itself to preach 
to the Greeks. The imposition of hands does not necessarily connote even that which is 
implied in 6:6. 

65      (ii) Cyprus (13:4-12). Barnabas, the leader of the group, takes Saul to his 
homeland, the first stage of Mission I. 

4. Seleucia: This port on the Mediterranean Sea, 16 mi. to the W of Antioch, served 
the town; it was called Seleucia Pieria to distinguish it from other towns founded by the 
Seleucids (see OCD 822). Cyprus: A large colony of Jews dwelled there (see 1 Mc 
15:23; Josephus, Ant. 13.10, 4 § 284).5. Salamis: In antiquity, the principal port on the E 
coast of the island, a short distance from the modern Famagusta. in Jewish 
synagogues: This detail suits Luke’s typical presentation of Saul’s missionary 
endeavors in Acts; the principle is formulated in 17:2 (cf. 13:14; 14:1; 16:13; 17:10, 17; 
18:4, 19; 19:8; 28:17, 23). John: John Mark, the cousin of Barnabas (Col 4:10). an 
assistant: He bears the Gk title hypēretēs (cf. Lk 1:2), “a minister” (of the Word). This 
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title has often been related to the Hebr hazzān a synagogue official (cf. Lk 4:20; cf. B. T. 
Holmes, JBL 54 [1935] 63-72).6. Paphos: The town on the SW coast of Cyprus is the 
goal of the journey through the island. Nothing is said of missionary activity en route. 
Luke is more interested in joining to his story an account of the meeting of the 
missionaries with the Cypriote magicians in this town. a Jewish magician named Bar-
Jesus, who posed as a prophet: Lit., “a false prophet.” The name Bar-Jesus differs from 
the man’s name given later, Elymas; this may indicate that two stories have been 
conflated: one about a Jew, Bar-Jesus, and another about a magician, Elymas (cf. M. 
Dibelius, Studies, 16).7. Sergius Paulus: The propraetor of Cyprus here enjoys the title 
of proconsul (anthypatos). He was a member of the famous Roman family Paula. 
Inscriptions from Cyprus, Pisidian Antioch, and Rome mention him, but unfortunately his 
proconsulship cannot be dated precisely (see EDB 2172).8. Elymas the magician: This 
new name for the magician is strange, and the etymology that Luke offers for it is 
baffling. The name Elymas was used in Libya; it certainly has nothing to do with the 
fanciful explanations often suggested for it (from Aramaic or Arabic). Its root is possibly 
Gk ly-, “loose.” Whatever the meaning of the name, it is clear that Luke seeks to convey 
a negative and adverse criticism of wizardry.9. Saul, also known as Paul: The use of a 
double name was common among Jews; it has nothing to do with a change of the name 
at the time of Paul’s conversion. “Paul” will be used by Luke from now on, except in the 
conversion accounts (22:7, 13; 26:14). Because Luke’s notice about the double name 
occurs in the episode with Sergius Paulus, commentators have often thought that the 
shift in the Lucan story is due to the name of Paul’s “first convert” (see H. Conzelmann, 
Apostelgeschichte, 74). But does Luke consider the proconsul to be Paul’s first convert? 
See 9:25 (“his disciples,” in mss. P74, B, S, A, C) and 11:26. Luke certainly knew of 
Paul’s two names (→ Life of Paul, 46:3). filled with the Holy Spirit: See 4:8, 31.10. 
exclaimed: Cf. the Lucan denunciation in 8:20-23. the straight paths of the Lord: An 
allusion to Hos 14:10 (cf. Prv 10:9; Sir 1:30; Gn 32:11).11. for a while: Cf. Lk 4:13. 
groped about: An allusion to Dt 28:29. impressed by the teaching: Luke wants to make 
sure that the reader does not conclude that the proconsul believed out of fear. 

66      (iii) Pisidian Antioch (13:13-52). The visit of Barnabas and Paul to this town will 
give Paul his first real opportunity on Mission I to address a discourse to the Jews. 

13. Paul and his companions: With this notice one begins to detect the emergence 
of Paul as the leader in Luke’s account. Perga: This town lay some 5 mi. N of the port 
Attalia (14:25) in the center of S Asia Minor; it belonged to the territory of Pamphylia and 
was the capital of the Roman province of that name. John left them: No reason is given 
for the sudden departure of Paul’s (noncommissioned) companion (see 15:38 for Paul’s 
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reaction to this departure).14. Pisidian Antioch: This town had been built by Seleucus 
Nikator (300-280 BC) on the frontiers of Pisidia and Phrygia; it actually lay in Phrygia 
near the Pisidian border. It later became a Roman colony (Colonia Caesarea) under 
Augustus (see Pliny, Nat. Hist. 5.94). It served as an administrative center of the 
southern part of the province of Galatia. A considerable number of Jews lived there, as 
an inscription bears witness (see H. Conzelmann, Apostelgeschichte, 75).15. an 
exhortation: Lit., “a word of exhortation, or consolation” (cf. Heb 13:22). The exhortation 
was to take as its point of departure the reading from the Law and the Prophets, which 
together with the recitation of the Shema, the “Eighteen Blessings,” and the homily 
formed the bulk of the ancient synagogue service (see Str-B 4, 153-88). The invitation 
sets the scene for Paul’s first great discourse in Acts. It is a model missionary sermon, 
composed by Luke, conceived as one that would convince a synagogue audience 
(Jews, proselytes, and God-fearers). In its first part (vv. 17-22) it echoes the discourse 
of Stephen; but in its totality it is the Jewish counterpart of Paul’s discourse to the 
Gentiles on the Areopagus. Lacking any attempt to render the audience benevolent, it 
begins in medias res. It falls into three parts, clearly marked by the repeated address in 
vv. 26 and 38: 16-25, 26-37, and 38-41. 

67      16-25. Salvation history under the guidance of God leads from Israel to the 
Church. 16. rose, motioned for silence: Luke shows Paul addressing his audience in the 
stance of the Gk rhētōr (cf. 21:40; 26:1); this is in contrast to the posture of the 
synagogue preacher, who is seated (cf. Lk 4:20). fellow Israelites: Paul addresses this 
audience of Diaspora Jews by their cherished name, fraught with historical and religious 
connotations. who reverence our God: The technical term for the “God-fearers” (see 
comment on 10:2).17. this people Israel: An OT expression, echoing Is 1:2; 3:7; 6:9-10. 
chose our fathers: A reference to Ex 6:6; Dt 5:15.18. put up with them in the desert: An 
allusion to Dt 1:31 (LXX); cf. Ex 16:35.19. seven nations: Listed in Dt 7:1 as the Hittites, 
Girgashites, Amorites, Canaanites, Perizzites, Hivites, and Jebusites (cf. Jos 3:10; 
24:11).20. four hundred and fifty years: The mss. differ in supplying this time-reference; 
either they associate it with vv. 17-19, or else with the following mention of the judges. 
In either case it is not clear. If it goes with what precedes, then the figure 450 must 
equal the 400 years before the Exodus (Gn 15:13), plus 40 years in the desert, plus 10 
years for the conquest of Canaan (but cf. Ex 12:40-41, which gives 430 years). If the 
phrase is read after kai meta tauta (and later), then it would mean that the period of the 
judges lasted for 450 years until Samuel—which is impossible in any mode of 
reckoning. Whatever the clumsy time reference really means, Luke’s main intention 
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seems to be to stress that God in his providence provided for Israel even before he 
raised up for it the charismatic leaders (Jgs 2:18) and the prophets, especially Samuel 
(1 Sm 3:20). See Acts 3:24.21. asked for a king: See 1 Sm 8:5. Saul, son of Kish: See 1 
Sm 10:1. of the tribe of Benjamin: Like Paul himself (Phil 3:5). ruled for forty years: The 
length of his reign is not given in the OT (see 1 Sm 13:1). However, Josephus (Ant. 
6.14, 9 § 378) records it as 40 years (18 years during the life of Samuel, and 22 years 
after it); but elsewhere (Ant. 10.8, 4 § 143) he gives it as 20 years.22. God removed 
him: See 1 Sm 15:26. David as their king: See 1 Sm 16:13; 2 Sm 2:4. I have found 
David: A conflated quotation describes David’s obedience in contrast to Saul’s 
disobedience; phrases are taken from Ps 89:21; 1 Sm 13:14; Is 44:28. In this historical 
introduction of Paul’s discourse this is the main point: David is the type of Jesus as well 
as his ancestor (see 2:30-32)4  

23. brought forth: The better reading here seems to be ēgagen; but some mss. (C, D, 
33) read ēgeiren “raised up,” which has an ambivalent sense: “raised” (in general) or 
“raised” (from the dead). a savior for Israel: This is the main Pauline proclamation to the 
Jews. For the description of Jesus as Savior, see comment on 5:31.24. John: The 
Baptist (see Lk 1:76; 3:15-18; Acts 19:4).25. as John’s career was coming to an end: 
This clearly Lucan expression refers to the end of the period of Israel that came with 
John the Baptist; it is the first stage of Luke’s view of salvation history (see Lk 16:16). 
John’s “course” (dromos) gave way to Jesus’ “way” (hodos; see 9:2; 16:17). The “One 
who is coming” was announced by John (Lk 3:16). Since John the Baptist never 
appears in Paul’s letters, it is clear that introducing him here is a mark of Lucan 
composition. 

 

Gospel 
Mt 1:1-25 or 1:18-25  

The book of the genealogy of Jesus Christ,  
the son of David, the son of Abraham. 

Abraham became the father of Isaac, 
Isaac the father of Jacob,  
Jacob the father of Judah and his brothers. 
Judah became the father of Perez and Zerah, 
whose mother was Tamar. 
Perez became the father of Hezron, 
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Hezron the father of Ram,  
Ram the father of Amminadab. 
Amminadab became the father of Nahshon, 
Nahshon the father of Salmon, 
Salmon the father of Boaz, 
whose mother was Rahab. 
Boaz became the father of Obed, 
whose mother was Ruth. 
Obed became the father of Jesse, 
Jesse the father of David the king. 

David became the father of Solomon,  
whose mother had been the wife of Uriah. 
Solomon became the father of Rehoboam, 
Rehoboam the father of Abijah, 
Abijah the father of Asaph. 
Asaph became the father of Jehoshaphat, 
Jehoshaphat the father of Joram, 
Joram the father of Uzziah. 
Uzziah became the father of Jotham, 
Jotham the father of Ahaz,  
Ahaz the father of Hezekiah. 
Hezekiah became the father of Manasseh, 
Manasseh the father of Amos, 

Amos the father of Josiah. 
Josiah became the father of Jechoniah and his brothers 
at the time of the Babylonian exile. 

After the Babylonian exile, 
Jechoniah became the father of Shealtiel,  
Shealtiel the father of Zerubbabel, 
Zerubbabel the father of Abiud. 
Abiud became the father of Eliakim, 
Eliakim the father of Azor, 
Azor the father of Zadok. 
Zadok became the father of Achim, 
Achim the father of Eliud,  
Eliud the father of Eleazar. 
Eleazar became the father of Matthan, 
Matthan the father of Jacob,  
Jacob the father of Joseph, the husband of Mary. 
Of her was born Jesus who is called the Christ. 

Thus the total number of generations 
from Abraham to David 



is fourteen generations;  
from David to the Babylonian exile, 
fourteen generations;  
from the Babylonian exile to the Christ, 
fourteen generations.  

Now this is how the birth of Jesus Christ came about. 
When his mother Mary was betrothed to Joseph,  
but before they lived together,  
she was found with child through the Holy Spirit. 
Joseph her husband, since he was a righteous man,  
yet unwilling to expose her to shame,  
decided to divorce her quietly. 
Such was his intention when, behold, 
the angel of the Lord appeared to him in a dream and said,  
“Joseph, son of David,  
do not be afraid to take Mary your wife into your home. 
For it is through the Holy Spirit  
that this child has been conceived in her. 
She will bear a son and you are to name him Jesus,  
because he will save his people from their sins.” 
All this took place to fulfill 
what the Lord had said through the prophet: 
Behold, the virgin shall conceive and bear a son, 
and they shall name him Emmanuel,  
which means “God is with us.” 
When Joseph awoke, 
he did as the angel of the Lord had commanded him  

and took his wife into his home. 
He had no relations with her until she bore a son,  
and he named him Jesus. 

(I) Prologue: Genealogy and Infancy Narratives (1:1-2:23). Mt and Lk both have 
accounts of the conception and the birth of Jesus and of some incidents that followed 
the birth. Neither Mk nor Jn touch upon this period of the life of Jesus. The genealogies 
of Jesus found in both Mt and Lk are not parallel, nor are there parallels elsewhere in 
their Gospels. It is difficult to reconcile some of the details in the accounts of Mt and Lk. 
The absence of the infancy narratives in Mk suggests very strongly that these narratives 
did not exist in the earliest form of the Christian traditions about Jesus and that various 
traditions about the infancy were formed later. Mt’s version of the traditions is greatly 
affected by the use of OT texts. Theological imagination and symbolism also play a very 
large part in the composition of the infancy narratives. 
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18      (A) The Genealogy of Jesus (1:1-17). The purpose of the genealogy is to show 
that Jesus is the Messiah (1:1, 16), the term of the history of salvation that was begun 
with the promises to Abraham. Mt here takes the view of the E source of the 
Pentateuch, which also begins with Abraham; Lk, like the J source (Lk 3:23-38), begins 
with the first man. Jesus is king Messiah, the son of David, and Messiah of Israel, the 
son of Abraham. 

The genealogy is deliberately compiled in 3 sets of 14 names (1:17); 14 is a multiple 
of 7. It is divided at the two critical points of Israelite history, the foundation of the 
monarchy of David and the collapse of the monarchy of Judah in the Babylonian 
conquest of 587 BC. The artificiality of the numbers is maintained by the omission of the 
names of Ahaziah, Jehoash, and Amaziah between Jehoram and Uzziah; the queen 
Athaliah was regarded as a usurper, and she would not have figured in the genealogy in 
any case. Mt follows the line of the kings of Judah; Lk follows a cognate line. Mt’s 
genealogy up to Zerubbabel could be formed by copying from a text of OT books; for 
the rest of the genealogy, there is no documentary source with which we can compare 
it. 

Four women appear in the genealogy: Tamar, Rahab, Ruth, and Bathsheba. No 
principle governs their inclusion. Tamar deceived her father-in-law Judah into an 
incestuous union (Gn 38). Rahab in folklore was the prostitute of Jericho who sheltered 
the spies and was admitted to the Israelite community (Jos 2). Ruth, the heroine of the 
Book of Ru, was a Moabite who joined the Israelite community. Bathsheba was the wife 
of Uriah and the partner of David’s adultery. The only common element (probable, but 
less clear for Bathsheba) is that they were foreigners. 

The number 14 in the third group can be maintained only by including Mary or by 
counting Jesus and Christ as two; it is possible that a name was omitted in the early 
transmission of the text. One could explain the inclusion of Mary because of the virgin 
birth, clearly declared in the following passage. If Jesus and Christ are counted as two, 
the duality could be understood as referring to his nativity in the flesh and to his Second 
Coming; such an eschatological allusion is common in Mt.10. Amos: This reading of the 
critical text stems from an early confusion of the name of King Amon with the name of 
the prophet Amos. 

The reconciliation of the divergent genealogies of Mt and Lk already was a 
celebrated problem in patristic times. Reconciliation assumes that both genealogies are 
compiled from reliable records. It is known that genealogies were kept in the post-exilic 
Jewish community, but this does not prove that genealogies were available to Matthew 
and Luke. It is much simpler to suppose that each genealogy was compiled artificially 
where the biblical record failed or where Luke, for reasons of his own, chose not to 
follow the line of the kings of Judah. 

19      (B) The Birth of Jesus (1:18-25). In this and the following section some 
noteworthy differences between the narratives of Mt and Lk appear. Joseph is the 
central and the active figure in Mt. He is the recipient of revelation, which comes to him 



through the appearance of an angel in a dream. Mt mentions no residence in Nazareth 
prior to the birth. It agrees with Lk in the statement of the virgin birth and in the 
childhood residence of Jesus in Nazareth. 18. espoused: The written contract of 
marriage had been drawn up between Joseph (or his parents) and the parents of Mary. 
The Jewish marriage ceremony was accomplished when the groom took the bride into 
his house; this is meant by “come together” (1:18) and “take” (1:20, 24). Premarital 
unchastity in these circumstances was not adultery in the full sense of the word, nor 
was the repudiation of a marriage contract “divorce” (1:19) in the full sense of the word. 
It is very doubtful that the rigorous capital penalty of the Mosaic Law and the talmudic 
traditions was enforced in NT times.19. righteous: Joseph is called thus because of his 
desire to observe the Law. This righteousness was united with an unwillingness to 
expose his wife; it lay within his power to repudiate the agreement by signing a 
declaration in the presence of witnesses, but without stating the reasons in public.20. 
the angel of the Lord: A messenger figure of the OT (e.g., Gn 16:10; 22:11, 15-16; Ex 
3:2; Jgs 6:13; 2 Sm 24:16; cf. EDB 87-90). The angel of the Lord announces the birth of 
Samson (Jgs 13:3). Here he announces the name of the child: Jesus. The Gk form 
Iēsous represents the Aram Yēšua‘ and the Hebr Yehōšûa‘ (→ Aspects NT Thought 
78:3, for the etymology). According to a popular etymology the name means “Yahweh is 
salvation”; this child will be an agent of salvation but the people will be saved from their 
sins, not from external enemies or dangers from nature. The greatest to bear this name 
in the OT was the hero of the Book of Joshua .22. might be fulfilled: Matthew presents 
the event as the fulfillment of Is 7:14. The formula of “fulfillment” occurs 11 times, more 
often than in the other 3 Gospels combined. The term does not signify mere prediction 
and fulfillment; and it is difficult to state in modern terms the kind of thinking involved. 
The saving event of the Gospel gives the word of the OT, which is a declaration of the 
power and will of God to save, a new dimension of reality. The text of Is is quoted 
according to the LXX, except for the reading “they shall call” (LXX: “you shall call”; MT: 
“she shall call”).23. virgin: The LXX used parthenos, “virgin,” to translate the Hebr word 
in Is 7:14 for “young girl” (‘almāh). This gives the text of Is a new dimension of reality, 
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and Matthew uses it to affirm the virgin birth. His emphasis, however, seems to be more 
on the declaration of a savior who shall be called Emmanuel, “God is with us,” than on 
the word parthenos. The birth initiates the Messianic age of salvation to which the whole 
OT looks forward. The age begins with the birth of a child, and this is the force of the 
allusion to Is. Jesus realizes the presence of God among his people in an entirely new 
way.25. until she had borne a son: This verse has caused trouble since the early 
heresies of the Helvidians and the Jovinians, who concluded from it that Mary and 
Joseph had marital relations after the birth of Jesus. The implication, easily taken in 
English, is not present in the Gk particle (heōs), and still less if we suppose a Semitic 
background of the passage. The NT knows nothing of any children of Mary and Joseph. 
Matthew’s interest here is in the affirmation that Joseph is not the natural father of 
Jesus, and his language is determined by this interest. The agent of the conception of 
Jesus is “a Holy Spirit” (1:20). This term is used in the OT to designate God’s 
mysterious power; it is not used to designate the agent of human conception. 
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